














SEFENCE OF BRAHMOISM, 


AND THE BRAIO. Samay, 
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GENTLEMEN ; w 
You are aware that a warm 
controversy has been raging'for some years 
past Detwéén some Christian Missionaries and 
the leaders of the Calcutta Brahmo Samaj a- 
bout the truth of Brahmoism. The battle is. 
growing thicker day by day, and, if common 
rumor speak aright, mightier combatants than 
those that have already’ appeared on the field, 
are girding their loins for the fight, evidently 
thinking Brahmoism to be no ordinary foe, 
The horizon is growing darker and darker and 
gréater fulminations and thunderings are expect- 
ed to take place but without however, it may be 
safely guessed, the useful complemeyt of show: 
ers refreshing to those, who thirst after truth. 
According to one yiew of the controversy, 
Gentlemen, it; canot but grieve us, Brah- 
mos, believers in catholic religion, as*we are, 
to mark the bitterness of feeling that has been 
created by it between the Christian. and the 
Brahmo, who bofh believe that the essence of 
religion is les, “love to God and love to man”, 
and who are sor&$#f the common Father with 
whom *verily there is no “repaid of persons, 
but in every aation hesthat worketh righteous- + 
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ness and > him is accepted”. But in an- 
other view we pr but be glad ate pres- 
ent discussion, for it is certain that our religion - 
will come out brighter and stronger from the”, 
fiery ordeal, convinciig ‘men of its internal: 
strength, and leading them to a clearer recog- 
nition of “the light that lighteth’ every man 
that cometh into the world,” but which is ob- 
structed to our viewby the mist of * prejudice 
and passion. u 

~ It is my intention to offer, this evening, 
with reference to this controversy, some re- 
marks on Intuition, and the guiding principles 


- of the Brahmo Samaj, in vindication of oyr' re, 


ligion and its principal followers, avoiding : us 
much as possible the odium theologicum. * 

It shall be my. endeavour ın this lecture 
to keep always prominently in my view the 
principle, that among all religious denominar 
tions, the meek followers of the catholic reli. 
gion, for Brahmoism is essentially the catholic 
religion, should exhibit in their own persons 


“conspicuous examples of religious toicration 


and love, never indulging in sarcasm insteed 
of argument, and in vituperation instead of 
fair reasoning; never sacrificing cardour for 


‘the sake of mere liveliness. My remarks will 


not have reference to the arguments containeds 
in a single lecture of a singlegChristian Mission- 
ary, but to the arguments advanced by Chris- 
tian Missionaries in general Bla ecuntr = 
against Brahmoism. , 
The Christian Missionarfesw! joattack 
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` abe Bralmo-Samaj say that Intuition is insufti- 


y, cient to give us a dlear idea of God. I would 


+ beseech these revereifd gentlemen to consider 
that revelation always presupposes a being 
that reveals, the goodness of that. being, his 
infallibility and holiness, ‘or else what he says 
cannot be believed in. # Now the infallibility” 
and the perfect holiness ofeGod necessarily im- 
ply his otler perfections. “A revelation is not 


at all possible unless a Perfect Being exists, ` 


Now if‘we are able to know so much, clearly 


and distinctly I say, without revelation, what”, 


is the necessity of it? Cannot all the other truths 
oPreligion, the fiost important for our sälva- 
tion be deduced froin the above? Has God 
made a natural provision for the ‘gratification 
bf every one of our natural wants and-not für 
that of the greatest necessity of human natüre, 


_ thirst after religioubndwledgt? 


ls not beliefin God himself, our. ee 


Comforter, and Redeciner, whose* swe tness 
should perfume our whole life, and the’ beauty 
of whose holingss shoúld ever be present before 
the eye of the “inind, as light that clasps 
heaven and earth in its lovely embrace is be- 
@fore that of the body—I ask, is not a belief in 
Him only quite ‘safiicient for salvation without 
a belief in a. Mediator? Is the assistance ot a 
third patty re mied fur a son to go to his 
father? Is every man. whe loves God with all 
his heart nd Strength; and who loves his feigh: 






bour as himself, but Who, from consgientious e. 
Scruples; camuotg Believe in Christianity to be.» 
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roasted in eternal hell-fire? If that be fot the 
case why then insist so much on the accep™ _ 
tance of a book revelatrex au necessary for sal- * * 
vation? Granted that a book revelation exists, 
what is its test? It cannot be any other thing 
than Intuition. | Its test can. neither be the . 
iracles, which the apastles of Christ thêm- ` 
selves said every false prophet coming in the 
- name of Christ could work, nor yropheeies 
= couched in the most enigmatical language, and 
admitting of a thousand different interpreta: 
tions, but the heart of man on whose fleshly 
tablets God has written the only true revela- 
t tion. Suppose if a voice from the heavens 
* cry out: “Oh man! lie! steal ! bear false-witness! 
for lying, stealing, and bearing false-wițness 
is the true road to salvation”, could we believe . 
i in sucha voice? Certainly not: Why could 
we not believe in it? Begguse its utterances 
would not agree with those of our own hearts. 

It plain therefore that “Intuition is our 
revelation and likewise the .evidenge of that 
revelation”. _ The Brahmos cannot believe in . 
any other révelation than what is contained in 
“The elder Scripture writ with God’® own hand 

Scripture authentic, uncorrupt by man”; 
Christian Missionaries assert that it is eviz 

dent that Intuition does not give us a clear 
, idea of God because degrading petivns of him: 
are found to prevail among ke nations of the 

earth. | Tt cannot but be admitted tha® such ù 

. @egrading notions exist &mong mankind, but 

w What-is the cause? The intaition about God: 
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~ is a statement contradicted by all history. 
I would recommend, Gertlemen, tó your 
attentive perusal the ‘hitellectual System of 
the Universe” by old Dr. Cudworth, «whose lib- 
erale Christianity the reverend gentlemen 
in’ question would do well to: imitate. This 
'hpok contains innumerakle proofs of the exis- i 
tence of correct notions ofthe godhead prevail- 
in nong the ancient Greeks and anit. 
e Apostles and the Fathers of the early 
_ christian church were more liberal in their ac- 
knowledgments of the merits of the so-called 
| heathens in this respect than our present Chris- 
tians. Every one who has read the New Tes- 
tament must recollect the oft-quoted celebra- 
ted saying of St. Bayl: ¿The wrath of God is 
revealed gr heaven against-all ungodIES 
and unrighteousness of men who hold the truth: 
in unrighteousness; beaguseithat which may 
be known of» God is manifested in them; for 
¿God hati shosved it unto them. For the invis- 
ible things of him from the creatioifof the 
world are clearly saen, being understood by* 
the’ things that are made, even hig eternal 
power and godhead, so that they are without 
excuse; because that when they knew Gods 
*. they glorified him' not as God neither were 
* thankfnl; but became vain in their imagina- 
tions and their foolish hearts were darkened.” 
- Now from the expressions “G84 hath showed 
“it unto Kr “clearly seen”, and “especiatly 
_ “they are wi hout excuse’ it is plain that the 
apostle believed: that the lightilof nature ya 
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quite sufficient. to give man a correct knowl- 
edge.of God Instead of thinking with our mod- 
gern Christians that the heathens did not possess” 

correct knowledgé of God, the said apostle did 
not think it bené@atktfiim to borrow a line from 
the Greek poet Aratus: “in him we live and 
move and haye our being”; and another from 
the Dramatist Menander, “evil communications 
corrupt good manngrs”. One.of the Fathers 
* of the early church talled Socrates St. Socrates 
on a nt of his noble life and still nobler 
deat Another was so struck with the beau- 
tiful religious and moral sayings found in 
Greek authors that he said that a man might 
judge either the present Christians are philoso- 
phers or the old philosophers were Christians. 
Turning from the one branch ofthe 
Aryafl manifestation eligious Sentiment 
watse the Hellenic t dian, (there have 
been but two great manifestations of the reli- 
gious sentiment in thgyworld, that is the Aryan 
and the Shemetic,) I would recommend to the 
religious. inquirer the perusal of ¿he eompila- 
tion named Brahmo Dharma published by the 


; . Calcutta Samaj many years ago. It contains 


religious sayings. selected from the Shasters, so 
apio yet so replete with sublimity 
and beauty as to justify the assertion of Fred- 
eric Schlegel: “It cannot be denied that the 
early Indians possessed knowledge of the true 
God. Ali their writings are replete with senti- 
ments and expressions noble,- clear, severely 
grand, as deeply, conceived and revergntiallv 
° °. 
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expressed as In any human language in which 
men have spoken oftheir God.” The Brahmo 
Dharma also contains heaytiful moral prec@pts 
rivalling in excellenge anyi found in the Serip-* 
tures of other nations, “ “ 
Our reverend friends lay great stress on 
@the point that it was the Bible that brought 
life and immortality to light, + If that be the 
ease, why is the belief in a future existence 
and the distribution of future rewards and pii- 
dshments so prevalent among al all non- 
Christian nations? Why are there sué beautiful 
descriptions, of the destination of the human ., 
soul found in their religious Scriptures? This 
leads us to believe that the intmortality of the 
human soul is as much an intuitive belief as 
our convictions of the distinctness of the princi- 
piè within us vided call “I”, from the body 
and of its immeasuralap superiority Lo IN cr, 
This belief in future existence afterwards gains 
ample coroboration om the moral attributes 
"of God which require a just distribution of 
rewards and punishments not witnessed in this 
life. Now believing in an intuitive truth is 
one thing, and giving a demonstration of it to 
others, another. People may often fail in the 
latter, tho’ they cannot ignore®he belief, as 
was the case with the Grecian philosopher 
Plato. war i 
Logical demonstrations: of the immor- 
tality of the soul given in pòdern- times are 
more satisfactory than thöge given in ancient' 
times because the Science of theolagy improves. + 
= ~ 
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with time just, as other sciences, whilethe'pri- 
‘mary intuitiops upon which the science of thes 
ology is based are the same in all ages and 
countries. pr : 

Some of of reverend friends account 
for the noble and beautiful sentiments met 
with in the so-called heathen writers about 
God, immortality of the soul and the moral 
duties of man by the theory that they are deri 
ved from a primeval. revelation. Now this 
theory=rests only on the authority of the Bibles 
As the Lectures of our reverend friends against 
Brahmoism are intended to ediy the educated 
natives, most of whom don elieve in any 
revelation M all, to hazard an assertion on 
the authority of the Bible is as absurd as for 
an grthodox Hindoo to attempt to convince 
a Christian of theygoguectness of his épinions 

*pYiting in corroboration of them the authority 
of the Bhagavat Poorana, or Choitanya 
Chori ita. < 3 

Our Christian friends maintain that the Gos- 
pel has revealed the true plan ef redemption 
for our sins. It#will be going beyond my limits 
if I discuss the question how far the opinions 
entertained by modern Christians on the sub- 
ject a E with the Christianity of Christ or 
even apostolical Christianity, but suffice. 


it to say pthat those entertained . on it“ 


by those om our christian friends ‘call 
heathens, (I beg to be pardoned by them for 
stating thessiiple truth.) are superior to their 


own. -The idea entertained of God by our 
. . 
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Christian friends is that of an oriental despot 
who, while punishing a criminal,“looks more to 
7 his outraged honor than to “the good: of 
state or the- amendment of that criminal. The 
‚opinion that God punisfies exactly in the same 
way asa human governor does who is not 
satisfied with only the repentance of a crimi- 
_ nal or that punishment in the sense in which 
` itis taken by men is asımuch necessary in the 
divine scheme of goyernment as in the human 
is ganthropomorphitic. Are not the, pangs of 
remorse sufficient punishment for our sins? 
If remorse ot take place in the “heart of 
a hardened er in this world, is it improb- 
able that it may be awakenedein his mind in 
a future state when his religious and moral 
susceptibilities along with his other faculties 
would bé more, im oved than now? Will not 
then his own heart be a hell to hinwereal- 
izing the following description of Satan by 

the great author of Paradise Lost: 
“For withiá him hell 
He brings and round about him, nor from hell 
One stepňno more than from himself, can fly 

_ By change of place.” 

Our ‘reverend friends if they impartially con- 
sider the subject will find it more” consonant 
_ to the infinite goodness of God to believe that 
he punishes the sinner as afather does his 
child in order to amend his conduct and not 
as a jealous revengeful eastern tyrant to vin- 
+ dicate his own outraged honove’ Wur reverend 
~~. friends, maintain that not a single religious or 
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moral truth has doen discovered since the time 
of Christ. Why since the time of Christ? We 

Suay shy since the creation of man, for-religious 
and moral truthy are as old as the human race, 
although their plrißeittion, which may be com» 
pared to that of a valuable ‚metal from its 
state of rude ore and the discovery of the sev- 
eral modes of demonstrating them are more 
recent as they are the work of time. Ifno 
new religious or moral truth has been discov- 


ered since the time of Christ, another gina 


of discovery has been made that is 
erronedusness of some of the belief of 
Christ, such as those in the propriety of ascet- 
icism, in the existence of devils, and the effi- 
éacy of exorcism ardin the occurrence of the 
universal dissolution in his own generation. 

Among these beliefs, I desirt to-dwell 
a little on the first of them, that is his belief 
in the propriety of leading an ascetical mode 
of life. Christ, though perhaps the greatest 
religious @nius the world has ever seen, was 
_ still an ascetic, like those commoyly met with 
in Asiatic countries. His not recognizing his 
mother when others pointed her out to him 
and his enjoining his diiciples not to care for 
tomorrow’s fe oes raiment; in short the gen- 
eral mode of life which he led, followed after- 
wards by his disciples proves that he was an 
ascetic. Now this asceticism has been relaxed 
in Protestant countries although it exists in its 
intog sty in, Reman Catholic countries which „ 
- are in this ad daa more christian Ahan the 
former. ° ə 








* Christian missionaries remark the diver- 
+ sity of opinions prevailing among the Brahmos 
The same mighi*be remarked of Christians 
by: Brahmos. The Brakszos, (however have this 
superiority over the followers of exclusive reli 
gions that although an individual may have 
difference of opinion with the Samaj on minor 
points, he is reckoned a Brahmo if he agree in 
essentials. “ Unity in essentials, variety in non 
essentials and toleration in all” might be predi- 
— with greater correctness of the Brahmos 
thad of Christians. ` 
After attempting to refute the ar- 
guments ` generally, advanced by Christian 
missionaries against Brahmoism, I now proceed 
to vindicate the Samaj from the charge of vacil- 
lation which our reverend friends have brought 
against it. Théy say that the Samaj has passed 
* through three different stages of religious opin- 
ion, namely those of Vedantism, Rationalism, and 
Intuitionalism. This statement ismot correct. 
it must be frankly admitted that minor chan- 
ges have taken place in the religious opinions of 
the Samaj but not in essentials. A belief inde- 
pendently of an external revelation in the One 
True God, “One only without'a Second” the 
creator and the preserver of all, in the immor- 
tality of the soul and the existence of the 
moral law, in the distribution of future rewards 
and; punishments and in the paramount necessity 
- of worshipping God with love and leading a pure 


- „and. blameless life has been the distinguish- _ 


ing characteristic of the Samaj from the ‘time 
+ of Ram Mohan Roy to the'present.. It has never 
„© 
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believed in a written tevelation except so far E 
as it is eonsonant to reason. > 
Ram mohan Roy cited the authority of 
the Vedas while wis against popular Hin- 
duism, that of the Bible while disproving the 
doctrine of the Trinity and that ofthe Koran 
while attacking the absurdities of Mahom- 
medanism as in the Persian work “Towfatal 
. Mohaedin” but he wa% neither a Hindu nor a 
Mahommedan nor a Christian in his religious 
opinions. His biographer in the “Calcuttan 
Review”,says on the authority of his immediate 
disciples that before he departed to Europe 
he told them that after his death the Hindoos 
will contend that he gas a Vedantist, the Chris- 
tians that he was a*Unitarian Christian and 
the Mahommedans that he was a Mahomme- 
dan but he really belonged #6 no existing 
religious denomination in the world. The * 
€atholicity of Ram Mohan Roy wore a triple 
aspect; thabof Vedantism towards the Hin- 
doos, that of Unitarianism towards Trinita- 
rian Christians and a still pure? form tow’ 
ards the Mahommedans in whose case he’ 
had not to contest with the doctrines of- 
Multiplicity or * Trinity. In the case of the’ 
Hindoos and Trinitarian Christians he thought 
it more proper to attempt to remove first 
from. their minds the belief in many gods or 
three gods by attacking it with their own wea~ 
pons than to preach pure theism to them. 
The essential catholicity of the religious’ `- 
opinions of Ram mohan Roy plainly mtnifest- 
ed itself in a theoretical form; in the “Towfatal ~ 


. . 








O 1 S : 


Mohaedin” which by-the-bye -was his earliest 
work and a very small pamphlet published 
by himin English, bearing the remarkable ti- 
tle of “Universal Religion? and in a practical + 
form in the primitive Coxsitution of the Calcut- 
ta Samaj. In the Trust Deed of the Samaj build» 
ing, it is stated that it is to be used as a place’ 
of public meeting of all sorts and descriptions 
of people without distinction for the worship 
of the Author of the Universe but not “under * 
or by any other name peculiarly applied to 
amy particular being or beings by any men or 
set of men whatever”. The sermons to be prea- 
ched and the hymns to bersung therein “should 
have a tendency to the strengthening the bond 
of union between me of all religious per- 
suasions or creeds”. It is said that, in accor- 
danse ts this principle, in the very infancy of 
the Samaj, Kran boys used to sing the 
¿= * Psalms of David in English and Hindu musi- ` 
cians religious songs composed by Ram Mohan 
Roy and his friends in Bengali: 
4 But. Ram Mohan Roy was soon after 
Be" obliged to give a more Hindu aspect to the 
; Samaj for the propagation of the doctrine of the 
` unity of God among his countrymengnd that 
to such a degree that the Vedas w were 
now pronounced by him to be the chief guide 
i of his followers in matters of religion were read 
in an adjoining room accessible only to Brah- 
: . mins before public worship was held in the Sa- 
i maj Hall and gifts were distributed to them 
E >~ on two or three successive Samaj anniversaries, 
i 
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It is however plain that Ram Mohan ` 


Roy did not consider the Vedas to be inspired 
compositions because while he . acknowledged. 
the Vedas to be inspired he in the same breath 
admitted the Clbstigr Scriptures also to be in- 
spired. His idea of inspiration was not that 
of a miraculous process confined to any single 
age or nation but a gift coextensive with the 
human race. In the sense in which he ac- 
knowleged the Vedi# and the Christian Serip- 
tures to be inspired, heradmitted even certain 


‘portions of the Poorans aid the Tantras to be 


inspired. In his preface toshis Bengali transla- 
tion of the Ishopanishad, he says" “Are not the 
Poorans and the Tantras Shastras? They are 
Shastras because thgy also proclaim the unity 
of God”. In his opmion then, those portions 
only of the Poorans and the Tantras possess- 
ed Shastric authority whi roclaimed the 
unity of God. Ilis still more curious to relate 
that he held the works of the celebrated Per- 
sian poet Jelalooddeen Roomee, called by way 
of eminence the Moulana, to be inspired in the 
same sense as the Vedanta. His®biographer in 
the Calcutta Review says that he once express- 
ed his intention to retire in his old age from 
worldly life and devote himself to the study of: 
the Vedanta and the Mesnavi, the great work 
of the said Moulana. Itis evident therefore. 
that Ram Mohan Roy’s idea of inspiration was; 
that of a process of spiritual illumination and; 
ecstasy shared ‚by all the members of the hu 
man race in more or less degree. 
> ə 
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The intelligent portion of the immediate disci- 
ples ef Ram Mohan Roy did not mistake the 
sense in which he called the Vedas a revelation, 
They partook of his eclectic spirit, quoted with 
almost as much enthusiesm 4 precept from the 
Tantras as one fromthe Vedas—a robaee from a . 
Soofee poet on the agreement bétween all reli- 
gions as a sloka from the Bhagavat Geeta, and 
spoke with rapture (I state from personal ob- 
servation) of the religión of ¿themselves and 
their great teacher as being that of the wise 
of MM ages and countries, as being in fact the 
universal religions & 
After*the death of Ram Mohan Roy, the 
catholie character of the Samaj was not destroy- 
ed. Even} while its leadegs admitted the Vedas 
to be a revelation, they did so solely on ac- 
count of the‘ “reasonableness and cogency of 
ee. compared with the other 
Shasters of the Hindus and the religious’ Serip- 
tures of other nations. They rejected the idea 
of a revelation supported by external evidence, 
“The only ground” they: said “on which 
the truth of my system of belief can be main- 
, tained is that founded von the nature of the 
doctrines inculcated by it”. “If the doctrines 
of theology and the principles of morality 
taught in the sacred volumes referred to appear 
to be consonant to the dictates of sound reason 
and wisdom—if these tenets and precepts carry 
the unimpeachable character of truth in 
them—the man «who has received them and 
continues. to place his trustein them will have 
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- no reason to fear the vituperative surmises of | 
ungodlin&ss in respect to his religion”. (Vide 
Vedaritie Doctrines Vindicated). The 
letter of Babu Débeetiro Nath Tagore publish- 
ed in the Englishman in October 1846 speaks 
of his religion as one “whose principles are 
echoed to by the dictates of that of nature and 
of human reason and, human heart and by the 
sense of the st ofall ages and countries”. 
The tie cd ‘ Mona in his Ess oy 
Vedantism, Brahmism and Christianity says: 
“Though the Brahmos claim the Vedas as a reve- 
lation of divine truth, they look primarily upon, 
the works of Nature. as their religious teacher, 
From nature they learned first, and because the 
Vedas (as they assert) agree with nature there- 
fore they regard them as neigh: Fle qtiotes 
in support of the above assertid the following 
passage from the “Vedantic Doctrines Vindica- 
ted”. “The knowledge derived from the sources 
of inspiration deals with eternal truths which’ 
require no other proof than whats the whole j 
creation and the mind of man unperverted by » 

* fallacious reasonings afford in abundance”, It ‘ 
is therefore evident that the leaders of the Sa- 
maj at this time considered the Wédas'to be 
revealed solely on account of the reasonableness 
and cogeney of their doctrinés. Their error. 
lay in believing that whatever they contained 
was reasonable and cogent. As soon as they. 
perceived their geistake after a wider study of 





the Vedas, they shooleit off at once. Now why. 
did they do s so easi¥y? The reason is-that A > 
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higher standard of belief had always predomina-. 
ted jn their minds as shown by the above ex- 

tracts from their publications over, that of writ- 

ten revelation, that is the standard of reason 

andas conscientious men (they could not con-- 
tinue professing that béa revelation which 

was found to contain errors. 

The Samaj still holds that only those 
doctrines and precepts of a religious book that 
are reasonable and true are worthy of its belief. 
as revealed by God, who is the: fountain of.all 
tth. The present members of the Samaj main- 
tain that the conformity of a doctrine to the 
dictates of reason in its intuitive and discur- 
sive forms constitutes its sole claim to our be- 
lief—that intuition ‘lays the groundwork, and 
reasoning raises the superstructure of religion. 
As all reasoning is based on intuitive belief and 
as the Samaggigas never denied the importance 
of reasoning M the determination of religious 
truth, its recognition gf intuition cannot be 
reckoned as an organic change of principle 
but as rather a development of one previously 
entertained. 

You see then, Gentlemen, that a belief: 
in the great truths of religion independently of 
an external revelation and on the principle that 
the reisómbleness of a doctrine isthe only test 
of its truth has been the chief characteristic 
of the religious opinions of the Samaj from: 
the time of Ram Mohan Roy to the present.. 
There is also another feature of the Samaj 
which it has not lost fromeits first establish- 
ment to the present time! I mean its Hindu 
aspect as far as such aspect can he maintained; 





i 591 . = 
in conformity with the prineiples ‘of “true reli» 
gion. «The service of the Samaj contains extracts 
from the Shastras, books ‚held in veneration 

by the people of Hide from ancient times. In 
discussion with orthodox. Hindoos, Slokag are 
cited from them by the Brahmos in corrobora; 
tion of their opinions. This practice has been 
adopted by some Christian missionaries. also, 
giving a greater right to the Brahmos to its 
observance. The Brahmo Dharma Grantha - 

or the manual of Brahmic faith consist#of se- — ) 
leetiops. from the ’ Sbastras. The same process ~ 


of selection and reformation but not of extil- 
pation is now-a-days heing also applied by 
the Brahmos to the ritual and customs of Ben- 
gal. Whatever in them is not opposed to the 
true religion and to right reason ig being kept 
and whatever is sois being ugiected: The Brah- 
mos connot be blamed for displaying a certain 
degree of conseryatism in the work of reforma: 
tion. For instance what would an English The- 
ist have done in a similar case ? Would, he have 
at once rejected the whole Bible and the whole 
of the old. ceremonial and customs? Certainly 
not, “The natural result of the right of priv: 
ate judgment is to turn o e 
into philosophy—a principle of applica: 
ble to’ all religions, to purify and to spiritualize; 
by which the Jew applying it*to his Bible, the 
Hindoo to his Shastra, the Greek to his Plato, - 
the modern JJuropean to the New Testament, 
the Mahommedan to the Koran and so forth, 
mankihd night gipmlually become more united 


. 









a: 


in a brotherly eclectic feeling of piety and tever- 
ence, mutually allowing variety of customs, and 
consenting Out of former creeds to ‘reject the 
weeds and keep the flowers.” 
oism is the purest form of ‘Hinduism and altho’ 
the Samaj has a Hindu aspect which it would 
be a suicidal step -to destroy, its members, 
as becomes the followers of universal" religion, . 
are not backward to acknéwledge their obliga- 


` tions,to other religions.th@: Hinduism, especi- 
. ally Christianity to which they are more indebt- 


ed than to any other of those religions. f 
The essential features of the Samaj have 
remained unaltered from the time of Ram Mo- 
han Roy"to the present but it has not however 
remained still since his death without making 
«progress. „The catholic religion is essentially 
of an éxpansiveeharacter.. One of its leading 
doctrines is that religion like other things is sub» 
ject to the law of progre and that the religi- 
ous ideas of man develop, expand and purify 
themselves with time. The Samaj therefore pro+ 
fessing as it does the catholic religion would 
have belied its character had it remained stere- 
otyped on the Vedantic plate of Ram M@han 


Roy an made any progress since his time 
when E EN opinions admitted of pro- 
gress. The progress which the Samaj has made 
since the time Df that reformer has been both 
of a negative and a positive character. The nega- 
tive progress lies in its abandoning its belief that 
whatever is contained in the Vedas is reason- 
able, The positive progress consistsinsthe clear. 
u 
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. er and fuller recognition than before of intui-" 


tion as the foundation of natural religion.- I use 
the expression “clearer and fuller recognition 
than before” hecayse such recognition is not of * 
a very recent datd asenñas been asserted to be, 
The Brahmo Dharma published about fourteen 
years ago has the expression ql ASTA Aye 
taken fromthe Mandookya Oopanishad of the 
Atharva Veda, meanimg that the proof of the 
existence of God is ingnition only. Hany one 
turn over the file of the Tattwabodhinee Patri- 
ka for Sakabda 1776, he will find an article ` 
headed “the q% Sy fatqe in which itis dis- 
tinctly stated that our belief in the fundamen- 
tal truths of religion is of an intuitive charac- 
ter. In some other articles published about 
that period, intuition was stated to be the 
primary basis cf religion, de A 
The progress of Brahmoism will ever keep 
pace with the age. The latter can never out- 
row our religion. When a new science springs 
up, the members of the Samajglomot require to 
take the infinite pains which the followers of oth: 
er religions take to reconcile that science with 
the creed they profess. They hold that, instead 


‘of there being a natural antagonism between 


religion on the one hand and p y and 
science on the other, the latter exercise a 
friendly influence upon the former in refining 
and exalting it. With regard to the relation 
between science piid religion, the Samaj echoes 
the following Sentiments of an English wri- 
ter; “True science anf true religion are twin- 
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sisters and- the- separation of either from the 
other is sure to prove the death of both.* Science 
prospers exactly in proportjon as itis religious 
and religion flourishes iv exact proportion tò 
the scientific depth and firmness of its basis”. 
Wih regard to the relation between philosophy 
and religion, the members of the Hamaj say: 
“The inauguration of, eclectic philsophy is 
already å fact in the, ne ei world and 
serves to inspire us with the hope that side by 
side with catholic philosophy will veign catholic 
religion, that natural religion and naéural psy- 
chology will triumphantly rise in harmony from 


the conflicts of contending sects”. In confor- 


mity with such views, the Samaj has always 
gladly admitted scientific and philosophical arr 
ticles into theycoloumns of the Tattwabodhinee 
Pattrika, In short the opinions of the Samaj on 
this point can be thus summed up that there is 
no disagreement between Common Sense and 


‘Philosophy, . ey Reason and Revelation, 


between Theology and Science but that each 
has its own prescribed functions which must be 
perfected by those af the othér in the hgilding 
up of the grand edifice of Theism. i 
aho brethren who are present in this 
Hall, I have a word to tell you before I con- 


clude. Controversy with tlre followers of other 


religions we cannot avoid both for purposes of . 


gelf vindication as well as of conversion but let 
us set an example to thentén what spirit reli- 
gious controversy is to, be conducted. Appeal- 
ing to those sentiments whicheevery religion 
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has in common with Brahmoism for Brahmo- - 
 ismiis ¿he universal religion, we should try to 
wean thg followers of other religions from their 
errors and prejudices in the spirit of charity 
“and love, for we {re children of the one com- 
mon father. Let us fecollect the remarkable 
words of the great founder of our. religion 

_ “strengthening the bonds of union between men 
ofall religious persuasions and creeds.” Let 
us not lose our temper tt the time of discussion, 
Let us noi indulge in sarcasm instead of fair 
argumentation for sarcasm but ill befits the ` 
most momentous of all subjects, religion. Let us » 
not sacrifice candor at the altar of liveliness. 
Let us not for the sake of appearing smart lose 
sight of the duty of behaving fairly towards the 
followers of other religions for they are men 
and as men they are our brethren. AEE, 

. I see some of us are very fond of refigi- 
ous controversy bat let us not give way to an 
over-fondness for it, forgetting the primary duties 
of man as a religious being. Let us pay more at- 
tention to our own religious and.moral improve- 
ment and that of our country thansto how we 
will Best acquit ourselves in religious controver- 
sy. “Dt us always cherish in our minds a live: 
ly consciousness "of the Divine presence. Let : 
us in all our actions keep Him before our minds’ 
eye as “an abidiñg presence not to be put by”. 
While we are engaged in the duties of worldly 
life, let us remember we are in the presence of 
a Task-master whom we cannot deceive though 
we can deceive our earthly task-master. When 
we indulge in harmless. pleasures and amuse- 
ments, let us think of Tan as a father who is ob« 
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“serving the mirth of his children. When we aro 
holding x great religious festival, let us consid-- 
er Hin að at once-its spectator and object. When 
we hold a meeting for any other purpose’eon- 
nected with religion thangworsltip, let us cón-- 
sider Him asits great “president. When we 
worship Him in ¿he Samaj Hall, let vs adore Him: 
asthe living deity of the temple. Bet usin all our 
thoughts wordsand deeds keep Him before us. 

Let'us be pureand holy in our lives, 
Let us show to the idolater that our religion is 
not a dead religion, a religion only to. be talked 

-of and not acted up to. Let us make sacrifices 
for our religion «nd thereby show our country- 
men that we love it with all our minds, all our 
hearts and all our strength, then will they think 
that Brahmoism is something and that it is not 
to be made light of. - Let us think more of our 


_ country’ Y than of our own interests. Let us direct : 


our chief attention to the education’ and social 
improvement of our women for if one half of our 
population be in darkness how can the other half 
prosper? Let us be always up and doing foriour 
country is jn a state of transition and the duties 
of those who live at such a period are not light. 

Lord God!-our Father! our Savior! our. 
Redeemer! give us streügth to bear the tfials 
of this awfully critical time. To Thee we look 
up for succour for we are weak? Always grant 
the light of thy countenayce for that light a- 


loneris our only consolation amid the darkness’ ` 


and dangers of our situation. From Thee. alone 
come strength, comfort, and Kiss. _ Forsake us 
not buf infuse patience, firmnegs and fortitude, 
_ Into our souls so that wemay Stand as witness- 
`- es of Thy glory to generationg to come. - 

u = OF Thy glory to ge Sia 
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